132 Texts bz-ca

XI
THE TWELVE DOMINIONS
bz

The twelve Light Dominions

[Parthian)

dw’dys Shrd’ryft: Shrd’ryft, jyryft, bwxtgyft, hwnsndyft, ’brng,
r’$tyft, hmwdyndyft, drgmnyft, rzwryft, qyrbgyft, hw’bs’gyft, rwsn.

ca
The twelve Dark Dominions

[Parthian]
dw’dys Shrd’ryft t’ryg: nxwyn wdysn’sgyft, bdyg ’‘wrjwg, hrdyg

XI

The Manichaeans reverenced 12 qualities or virtues which are named collectively
after the first of them, namely Sahrdarift or Sahryari *‘Dominion”. The complete
Iranian list is preserved only in Parthian. Set against the 12 ‘“‘Light Dominions”
are 12 evil qualities or “Dark Dominions”, to be abhorred. Their Iranian names
are known only in Parthian.

The Light Dominions may be compared in some respects with the Zoroastrian
Amosa Spontas. They are qualities to be possessed by the virtuous or “New Man”,
and they are also personified deities. The Dominions are further associated with 12
of the chief gods of the Man. pantheon. The full series of equations is preserved in the
Chinese Hymnscroll vv. 169-71, see W.-L. ii 490.

bz
M 14V 7 - 12: HR. ii 44, MSt. 8, W.-L. ii 548 with 577. A Sogdian text in

which are set out the constituent parts of the “New Man" (see intro. p. 7). Among
these are the 12 Light Dominions, whose names are given in Parthian.

ca

M 34 R 6 — 15: HR. ii 44, MSt. 11. The text is concerned with the “Old Man”,
and in it is set out the list of Dark Dominions.



Texts ca-cb 133

ghr’dnyft, cwhrwm ’$wbgryft, pnjwm *dybhr, Shwm ’gwstgyft, hftwm
wyg’nys$n, hStwm ’bn’s, nhwm mrn, dswm wdyftgyft, *“ywndswm
wystmbgyft, wd dw’dyswm t’r.

Hymns in honour of the Light Dominions, with the corresponding divinities

cb

pd jdg *wd pyr’r 'y xwb ... wyn’r’d *br h’'m’g dyyn ywjdhr, *wd
br xw’n y ry’m’n rwsn, ‘wd Cbr tw, s’r’r ‘st’ydg, ‘y “ystyhyd
ny§$’n y b’n rwsn’n, 'wd ’br h’m’g wcydgyh ‘y rwsn.

nxwstyn $hry’ryy, tw yzdm’n *bwrzyst. >wn m’n’g hy c¢’wn zrw’n

¥

“y p’dyx§”’y dydymwr ...
[three lines badly preserved)

... ky pd ... "'wd dw§’rmy prwryyd 'w hm’g b’n *wd mhr’spnd’n,
‘w§ “cy§ pdyrynd d¥n ‘yg *yzdygyrdyy, rwsnyyh. hwcyhryy ‘wd
hwmbwyy, srwd xw§ ‘wd w’x§ w’c’prydyy; ’wd ¥°d 'wd prmyn
bwynd 'w j’yd’n. wn twyyc, pyd y *dw$rmygr ‘wd pryhrwd,
prwryh wd rweynyh ‘w weydg’n "wd nyw$’g’n, ... ‘w§n ... pd
whyh “y yzd'n.

dwdyg whyy, tw hmwe’g y nyw, m’dm’n rwdwr. m’n’g hy pd
zyryy 'w m’dr "y zyndg’n, dwsyst “yg wysp’n yzd’n, ky§ ‘cy§ ‘wzyd
wysp 'pr’h "y qyrbg. wn twyc m’d hy, dw§rmygr, ky *pd whyh
w’c’pryd 2’ynyy przynd’n pd w’c, *'ws’n prwryh pd Syr “y w’x3yg, ws’n
*2’mynyh "w pym’n ‘yg yzdygyrdyy.

sdyg pyrwzyh ...

cbh

1B4974 : W.-L. ii 558-59 with 596-97, and see Cat. —- There is a short exordium, and then
invocations of the Ist three Light Dominions, each of which is compared with one
of the gods. Dr. Sundermann has furnished some additional emendations to readings.
1 sardr istiyidag : the head of the Man. church, by his office the representative of the
gods on earth.

*yazdigirdi: Dr. Sundermann’s reading of the ms. traces, in preference to the
tentative *zyhr zwry of the printed text.

srod xwas ud wax$ wiazafridi . “sweet song (i.e. hymns) and creation-by-word of
the spirit”.
3 ke-§ azi§ ... wisp afrah : see note to ¢ 1, above.



134 Texts cc-cd

CcC

1 *sdyg pyrwzyh, pd’n *whrmyzd by. ’w tw, xwd’y, ’pwrn. tw
hy rzmywz ‘y nyw, h>mgwn °y wysp ’rdyyg, ’yrnj’g ‘yg dwSmnyn
wd ’bd’cg “y dwst’n.

2 tswm hwnsndyh, pnz’n mhr’spnd’n. *w tw, xwd’y, ’pwrn ...

[a number of lines missing|

3 *hptwm ... *myhryzd ... jwdy kwnyd zyndg’n ’c mwrdg’n, rwin’n
’c tryg’n, wd bwxtg’n c *ndrxtg’n.

4 hs$twm bwrdyy, nrysh yzd. *w tw, xwd’y, ’pwr’n, cy tw hy
rwsnxw ...

[a number of lines badly preserved or missing]
5  dw’zdhwm rws$nyh, whmn rwsn. w tw, xwd’y, *pwr’n, cy tw ...
cd
’br dw’zdh $hry’ryh

I  nwwm rstyy, tw q’r’g ‘y qyrbgyy. drxt hy ‘y zyndg, ‘stwn ‘y
hwstyg’n, ky pdy$ wyn’ryy "wystn’n “y whmn’n pd r’styy *wd r’dyy,
‘ws’n pywynyy pd wzrg r’styy ¢ dyn y ’yrdr *w dyn “y ’brdr. ‘wt
“wrw’ryn’d srwshr’y.

ce

M 798a R ii — Vii: W.-L. ii 560 with 598-99, and see Cat. — A text similar to cb;
but here the Dominion and the god with which it is associated are invoked
together at the beginning of each verse. Some further emendations to readings have
been supplied by Dr. Sundermann.

3  *haftom ... *mihryazd : The 7th Dominion is identified with the Living Spirit in
the Chinese Hymnscroll. The god’s name is missing in the present fragment. The
Chinese text shows that the 5th Dominion is associated with the Friend of the Lights,
the 6th with the Great Builder.

cd

M 738 : W.-L. i 561-62 with 599-603, and see Cat. — Here the verses are devoted to the
Dominions themselves and the identification with the god is made only at the end
of each verse.

1 ist@in 1 hostigan : an allusion to the Column of Glory, with which the Dominion is
identified.
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2 dhwm $nwhryy, tw zyndkr ‘y nyw, mwrd’hyz “y gy’n’n. q’'mysngr
hy “y sn’n *nwig’n, wd bx$’g v r’y *’'wd nyw’gyrdy 'w przynd’n ‘y
dyn, kyt pd *$nwhryy zywyn’d hynd hn’m’n y xwy§.’wt pdyxsr’yyn’d
yySw* ‘spyxt’n.

3 yzdhwm xwbyh, w’x3 ‘st ‘y zyhryn, whyh ‘y pydr, 'wd b'm
‘y wysp’n yzd'n, ky tw phykyrb hy “y "wy ’wx rw$n’xw, *wd *’hyng
‘v sh dys, ‘yg pwr wdymwstyy 'wd d’n’gyy. “wt thmyn’d w’x§ ‘y
zZrw’n.

4 dw’zdhwm rwsnyy. rwsn hy y ’c Shr "y rwin’n, qyt ’brwxt,
ny$’n “y rwsnyy, y xwd w’x§ ‘st’ydg ’ndr dyl “y prwxyd’r’n. *wty$’n
qyrd °z’d ’c ’yrdst "y dyswys. *wt “st’y’d whmn rwsn, Shry’r y dyn.

5 nmbrym pd wzrg nyw’ gyrdyy 'w h’m’g wcydgyy ...

dén i abardar : i.e. the church or community of saved souls in Paradise (Lentz).
2 sendn andSagan: the identification is not certain, but possibly the association of
the Dominion with Jesus has led to a further connection with the familiar triad
Jesus — the Maiden of Light — the Great Nous.

ray *ud néwagirdi : the ms. has "yd where Lentz emends to “wd.

ké-t pad asnohri ...: “whose (ké ... xwés) limbs are made to live through your
grace”.
3 *ahénag i se dés: obscure. Lentz read tentatively “h(w)ng, which would be a
hapax.

waxs 1 zurwin: i.e. the Maiden of Light, called elsewhere (M 90 V 4 a-b, see
W.-L. i 555) gyan i bay zurwan; cf. further ¢ 1, above.
4 u-t-isan kird 3zad ...: lit. “‘and by you it has been set free to them”, i.e.
“and you have set them free”.
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136 Text ce

XII

HYMNS IN HONOUR OF MANI AND INDIVIDUAL
CHURCH-LEADERS

ce
A memorial hymn for Mani

[Parthian)
proybr’nyg b’$’h

cy wz'd ... mycrym p’dgws. I'lmyn kyrdgr *wyst’d pd wyndysn,
pdwh’d *w pydr pd frywn, kwm zmyq nmwst wm ky$f’n pr’gnd *wm
b’r jywhryn prw’n tw s’n’d. mn dy$t ’pdn ‘wd m’nyst’n hw’rmyn
'w tw’n mnwhmyd. 'wd w’d wjydg kyStwm bwdyst’n, “sprhmc’r
hwzrgwn, *wm pwsg wySmn’g pdyc tw j’m’d. nys’gyn drxt’n mn
kyrd b’rwr, 'wm r’h "bdyst ‘w bwrzw’r z’dg’n. hnjftwm ‘spwr tw

X1

These hymns form a miscellancous group, since one or two are detailed and
of high poectic quality, others (more fragmentary) appear conventional. Since each
saved soul is part of the world of Light, and of the same nature as the gods,
any departed saint may be addressed as if he were himself god.

ce

M 5: Mir. Man. iii d, see further ibid., p. 912, and Car. — This abecedarian hymn
(of which verses k onwards are preserved) appears to be based on the prose text
given above as p, or on a very similar source. From internal evidence the hymn was
composed in A.C. 384 (or A.C. 387, according to whatever date is accepted for Mani’s
death); but even at that comparatively early date Indian loan-words appear, see
Mir. Man. iii 865 n. 1.

1 migrem padgds : Egypt (here given in the Hebrew form of the name) represents the
material world (H.).

lalmin kirdagir: i.e. Mani, who stands before his death in prayer to the Father
of Greatness, and speaks in figurative terms of his labours in the world.

bar Ziwahrén ... pusag wiSmenag: metaphors for his harvest of saved souls. The
appadan ud manistan probably refer to the Man. church.

u-m rah aPdiSt & burzwar zadagan: probably (since burzwar is more commonly
subst. than adj.), “1 have shown the way to the sons of the Height (i.e. Paradise,
since men are the children of Light);” or, conceivably, “I have shown to the children the
way to the Height”.



Text ce 137

frm’n kyrbg, cy hw wsn’d fr§wd hym "w ‘ym lwg. s’'n’h °w mn ’w
mwx8yyg ‘ngwn, kw ny wyn’n dwSmnyn p’dgyrb, ms ny Snw’n
hwyn wen syzdyyn. “ymwm y’wr dh’h pwsg wzrg prywj ’n.

‘zgwl’d pdwhn bgr’stygr, *ws friwd frystg’n *wd d’hw™n wzrg’n,
kw dh’h bdys 'w wxybyy wjydgyft, *'wd tw wr ’br sn’h *w r’'m
‘nwsg.

pd sxt cwhrm m’h Shryywr, pd dwSmbt ’wd jm’n ‘ywnds, kd
hmyw “y§t’d pd *frywn, fr’mwxtyy$ tnb’r pdmwen ’bdyn. ew’gwn kd
wrwc tgnbnd wyt’b’d, rwinystr ¢ myhryzd rwinyft wybr’z’d wrdywn,
‘wd fry$tg”n wy’wrd, *w§n drwd d’d *w yzd r’Stygr. qdg ’sm’ng
‘mbst *w byh ’rg, zmyg wlrz’d, wen wzrg *x8y’d, *wd mrdwhm’n ky
‘ym ny$’n dyd whyrd “hynd ’wd kft ’br dym. rwc ’st drdyn ’wd
jm’n z’ryh, kd prnybr’d fry$tg rwsn. hysty§ ymg’n ky dyn p’ynd, *w§
kyrd pd drwd hmg rm kI’n.

shrd’r ’rg’w wxybyy pdyst hnj’m’d, cy§ w’xt w m’h, kw Sm’h
wsn’d prxyz’n ’c *br, pd wrdywn “byn, wt’n hrw jm’n dy’wryft {r$’w’n.
tsyy wnwh bwt “spwr sd ’wd ds st’'n cy sd ‘yy tw, bg, ‘w
‘njmn r’my$n. w’s gd jm”n kw ’rd’wyft whynj’h, 'wd ‘ym g’h
wxybyy ’brdr pdr’z’h. nyw ’§1€yb’m, Swb’n’n r’$t’n, wjydg’n ‘mwst’n

PP T)

wd ngws’g’’n. *by’d d’r’m yzd’n “ndrz ...

im gdh wxebeh abardar padrazah: “you should raise this your throne higher” i.e.
pusag wuzurg paryozan can be variously translated, as ‘‘the great victory of the
Wreath”, or “‘the wreath, the great Victory™, or “the wreath of the great Victory™.

2 dahwan wuzurgan: i.e. the 3 symbols of victory; cf. Polotsky, Man. Homilien, 54,
10. — Mani’s prayer is given there, p. 52 ff. (H.).

3 framoxt-iS§ tanbar padmoZzan aPden: “he laid aside the wonted garment of the
body” (H.).

wardyitin : evidently the naw rosn of p 1, see notes.

kadag d@smanag ambast ... : lit. ““the house of the sky collapsed to the outer side”.
The passage is imitated from the gospel-accounts of the death of Jesus; for detailed
comparisons see Mir. Man. iii 864, nn. 6, 7, 8, 9.

4 wardytin abén: cf p 1, above. Mani dwells with the redeeming gods in the moon
until the end of the world.

im gah wx€beh abardar padrazih: “‘you should raise this your throne higher” i.e.
to Paradise, that is, it is time for the world to end. The expression im gah suggests
that the hymn was sung at the Bema festival, when Mani’s empty throne was set
before the congregation.



138 Text ef
Memorial hymns, probably for Mani
[Parthian)
praybr’nyg b’$’h

cf

1 Plmyn nxwyn bwxtg pdgryft ws ‘rg’wyft ’c pydr *wd *m’d rwin,
*wd hrw br’dr’n hw’x3d. mrd whygr rwsn hsyng °d pnj *pwhr’n
rwsn’n ...

[three verses badly preserved or missing]

2 frh cy tw wzrgyft ky Shyd w’xt *wt wyfr’st? *’bdyswt r’styft
“spwr, qyrdg’n t8y rwin ‘wt t’r.

[four verses badly preserved or missing)

3 ... d’m, Zdmwrd zwnws, cy tnb’r hrw *ns’w b’yin. frSygyrd rg
*’bdrynjyd, ngwsyd ky bwxt q’myd.
4 8y wxt hrwyn bwt’n, pydr’n hsyng™n, jyr’n, kw bw’h 'w d’m ...

cf

M 8171 Ri~ Vi(T I D 267): Mir. Man. iii f1-35. The fragment is badly preserved,
and is written moreover in a small very cursive script. A number of the readings are
therefore doubtful. There also appear to be some scribal errors. Some of the more
obscure lines are omitted here.

The second hymn on the fragment (eg, below) is certainly a memorial hymn to Mani,
and the present one is probably to the prophet. It is abecedarian, with verses k to
tau wholly or partly preserved.

1 aZ ... mad: the reading m’dr is also possible (H.).
2 *apdes-ut rastift: “teach your righteousness”™? (H.). The ms. has an inexplicable
bdymwt.
3 &€ tanbar harw *nasaw abdyisn: the reading ns’w is slightly doubtful, and even if
it is accepted, the meaning is not very clear. ““For (there is) need of it (i.e. of
zddmurd?) for every nasaw of the body™, i.e. every physical embodiment is subject
to reincarnation.

*abdrenjéd : H.’s restoration: a hapax. The ms. has "bdynjyd.
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Text cg-ch 139
cg

*br s’r pnj’st *wd pnj °c proybr’n mry m’ny frystg, kd br pdr’st “w
m’h wrdywn, ngwd °d pydr *whrmyzdbg, *w bwj’gr mry m’ ny ’fryn’m.
bwt brmg wzrg $wj ...

ch

Memorial hymn for Mar Zaku
[Parthian]

'wn ‘mwcg wzrg, mryzkw ... §wb’n. ‘wn bzmg wzrg, ky wzwd
tgnbnd. sy’wg bwd *w m’h ¢$m, tnd ‘wd nb’m. *wn gwrd rzmyywz,
ky ‘sp’d hyst. gryft prm’w gwnd, ‘wd whyrd k’rw’n. ’wn d’lwg
wzrg, ky bSn’n ’ms$t, bwd wnwhg ’w mwrg’n ky ’hy’ng wygnd.
‘wn xwrx8yd wzrg, ky ’c Shr nwrd. tr bwd ‘m’h cSm, cy rwsn
ngwst. “wn wzyst srtw’, ky ‘bhy§t s’rt pd wy’b’n, dst, kwf’n, ‘wd

cg

M 8171 V ii (T I D 267): Mir. Man. [ 37-45. This hymn was identified by
H. with M 1, line 236, and the opening words, wbar sar panjast ud, are restored
from there. The present fragment begins with the words panj aZ parnifirad. M 1, 126
has instead aZ parnibran, which is evidently correct. The hymn was thus composed
in A.C. 332 or thereabouts. Only parts of verses alif to b are preserved.

2 bud bramag wuzurg $6Z: Mani is similarly described in Man. Homilien (60. 22),
where also (54.29 and 56.19) he is said to have wept at his last prayer (H.).

ch

M 6: Mir. Man. iii e, with p. 912 n. — The Mar Zaku of this memorial hymn
is almost certainly the Zaku who was one of Mani’s earliest disciples (see Fliigel,
Mani 75.2; 51.8), and who can hardly therefore have lived to much beyond A.C. 300.
The hymn, which contains Indian loan-words, is one of the finest surviving pieces of Man.
Parthian literature, and is almost perfectly preserved on M 6. Only the opening words,
a’on amézag wuzurg Mar Zaku, are restored from M 1, line 239. From the end of the
2nd paragraph, tabad 6 any padgos, the text is partially preserved on M 281, with some
minor variants.

There is slight irregularity in the alphabetic scheme, in that both the h of the hau
verse and the k are represented by x. (xwarxséd may originally have been spelt hwarxséd).
The s verse cuts across the general sense, and appears to be a canon or antiphonal
verse.

1 tnd wd nb’m: these words were discussed by E. Benveniste, J4 1936, 200; but
nb’m occurs also in an unpublished text where the meaning suggested unfortunately
does not fit. See also Mir. Man. iii 903, s.v.



140 Text ch

dr’n. *wn zyrd ‘wd gy’n, ky ’c ‘m’h ’pyd. wx’z’'m hw tw hwnr,
pdm’s *wd frh.

‘wn jywndg zryh, ky hwsk bwd. nhxt rwd’n cmg, 'wd ms ny
teynd. wn hwzrgwn qwf, kw my$’n crynd. wrg”n §yft ’bsyst, my$’n
z’ryh ‘ndmynd. ’wn t’wg pydr, ky ws zhg ywbynd, hrwyn frzynd ky
bwd sywg. ‘wn ywdy’g xwd’y, ky bwrd wyg’w. dyrd ’b’d ‘w
bg kdg pd hrw cys. *wn x’nyg wzrg, ky cSmg frbst. nhxt prwrz wxs§
°c ‘'m’h rwmb. *wn Imtyr nys’g, ky rwsn frd’b t’b’d *w ’ny p’dgws.
‘m’h bwd ny$’m.

wn mryzqw, $wb’n, ‘mweg frwx, zwwrm™n "w’hs bwd ’c tw ww’r.
nytwyn’m ms pd ’byn c§m, "wt ny “Snw’’m *nwyyn sxwn. — srw$’wyzd
wxsn’m, b’myn xwd’y, h’ws’ryt ny st pd hrw bgyft. — ‘frg’r’m,
’ndm’m ’wd z’ryy brm’m. *by’d d’r’'m hmyyw hw tw frhyft. p’dg’hyg
bwd ’yy pd hrw Shr’n. Shrd’r’n "wd wzrg’n "w tw nyz’y’d. cyhrg
zbyn fryhgwn, wy’w’r crb, ky dybhr txl ny kyrd kd’c.

q’'w wzrg zwrmnd ky pd bwrdyft, bwrdwd *w hrw qyc, bwd
’yy n’mgyn. r’stygr pydr, *n’z’r, *x3d’g, d’hw’nyg, r’d, rwdwr, myhrb’n.
§’dgr °w tryxtg’’n, ky *n’s’g gryw bwj’d ’c wdng, ’m’d ’w pdyst. thm
nyw kyrdg’r, ky wynd’d g’h, cw’gwn hrwyn frystg’n, bwt’n ’wd
bg’n. nm’cwd pd sr br’m, z z’dg ksyst, ky sywg *wd “zdyh wz’d hym
’c tw, pydr.

3 zwwrm™n *whs biid ai t6 wiwar: both zwwr (assuming -m”n to be a suffix)
and ’w’hs presents difficulties, discussed by H., Mir. Man. iii 866 n. 2. He suggests
taking zwwr for the more usual z“wr, despite the fact that this is a daevic word.
An emendation of *w’hs to ’w’s is tempting and would yield good sense; but the
word occurs in the same spelling in both M 6 and M 281.

andamam ud ... : ud is only in M 281.

hé to frihift : 46 is only in M 6.
4  kaw wuzurg zormand ... : The verse can be variously translated. Probably : **Great,
mighty Giant who (are) patient; you bore with everyone, you were renowned”.

sadgar o trixtagan : M 281 has sadgar ¢é trixtagan.

bozad az widang : M 281 has béZad aZ narah.



Texts ¢j-ck 141

¥
The opening lines of three hymns to Sad-Ormizd
[Persian and Parthian)

1 ’pryn’m ‘w tw, xwd’y’, bg §°d-’wrmyzd’, bwj’gr. tw bwd ‘yy ‘w
‘m’h’ nw’g mwrd’hyz’, ‘njywg.

2 nmbrym ’w §d->whrmzd, zyndkr ‘ym’n gy’n. pscg *w tw, dwsyst,
st’y8$n "wd nwg fryn.

3w otw st’y’'m’, by $°d-’whrmyzd, pws ‘y dwsyst” m’ny xwd’wn,
shry’r “y dyn’. tw rz’n hy’ “st’y8n *wd ’fryn ws.

ck

Lines in honour of Wahman-Xwarxsed

1 ... rd’Wn pk’n o 1 o rynydryy ‘wd pyswb’y ‘y xwd’ym’n
prydg-n’m o m o mry whmn-xwrx8yd, hmwc’g “y hwr’s’n p’ygws ...
onon'mgyn s’r’r y ch’r twgryst’n.

¢

M 3151 R 9 - 21: W-L. i 60, and see Cat. — The opening lines of hymns
in honour of the founder of the Dénawars, composed therefore not earlier than the 7th
century. The Ist and 3rd hymns make free use of the suffixed invoking «lif. The variant
spellings - wrmyzd and -’whrmyzd suggest a relatively late date for the ms.

ck

P 2: HR. i 351, MSt. 32, H., “Argi and the ‘Tocharians’”, BSOS IX 3, 1938,
551. 3 verses from an abecedarian hymn in honour of an otherwise unknown
Teacher, head of the ‘eastern patriarchate’. This patriarchate comprised all the Man.
communities east of the Pamirs, the Teacher’s seat being at Qoco, at least during
the reign of the northern Uighurs. The Leader is also here given the title ““Head
of the Four-Tuyr country”, possibly the original name of his patriarchate, before the
conversion of the Uighurs led to a more ambitious title. The “Four-Tuyr Country”
appears to have comprised Bisbaliq, Qoco and Qarasahr (H.). The elegant setting out
of the text, with each verse preceded by the appropriate letter of the alphabet, written
separately, is unusual. The proper signature of the fragment is IB 8259.



