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3.4.3. THEKING’S “SOCIO-LEGAL” RESPONSIBILITIES

~Among the more-pressing social matters broached by Darius in his
inscriptions is the relationship between the weak and the powerful. This, too,
has clear Avestan parallels, cf. DNb 8-11:

*naimd kama taya skauOis
tunuvantahaya radiy mifa kariyais
naimd ava kama taya tunuva skauOais
radiy mi6a kariyais

With this cf. Y. 47.4:

kasauscit nd ajauné ka0s aphat

isuuacit hqs paraos ako draguudité

and DSe 37-41:

*datam taya mana hacd avana tarsatiy
ya6a haya tauviya tayam skau@im naiy
Jjantiy naiy vimardatiy

Cf. also Y. 57.10 (to SraoSa):

yo driyaosca driuuiidsca amauuat
nmanam hqm.tasti ... yo AéSmam
staraBfata snaibisa vixriimantam x'aram
Jainti

atca hé basa kamaradom jaynuud paiti
x'aphaiieiti yaa aoja naidiidghom

It is not my desire that a weak (man)
should be wronged by a mighty (one),
nor is it my desire that a mighty (man)
should be wronged by a weak (one).

The man of a little, for how long shall
he be for the benefit of the follower of
Order,

and the bad one who possesses much,
(for how long shall he be) for the benefit
of the follower of the Lie?

the law which is mine, that he fears, so
that he who is stronger does not crush the
weak nor wipe (him) out.

who timbers the strong home of the poor
man and woman ... who strikes Fury a
bloody wound with (his) paralyzing
weapon. And then, having struck, again
and again he thrashes at its head, like a
strong one an inferior one.

In the last pair of examples we notice two formulaic parallels involving “the

mighty” and “the weak™:

STRONG
OPers.  tunuvant- mi@a kariyais
Av. isuuant- parao$§ __anhat draguudité

ON THE SIDE OF EVIL AGAINST WEAK (ON THE SIDE OF GOOD)

skau@i-

kasu- agauné aghat

In the second example the pair aojd nadidiiagham, although used to
describe SraoSa’s punitive action, still is in the context of “protection of the
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weak from the mighty”:

STRONG(ER) STRIKE WEAK(ER)
OPers. tauviyd Jan- skau@im
Av. aojd Jjan- naidiiagham

The theme of protecting the weak and the unprotected is also found in the
Near East, however, e.g., in Code of Hammurapi (1792-1750 B.C.E.), col.
47: “... in order to ... offer justice to the oppressed, so that the strong might
not oppress the weak ...”

In this case Darius has innovated as compared both to the Avestan and
Near Eastern traditions by vowing also to protect the interests of the mighty
against wrong-doing by the weak!

3.4.4. THE GOAL OF THE GOOD MAZDAYASNIAN

The goal of the good Mazdayasnian is set forth in several Old Persian
inscriptions, e.g., XPh 46-56 (cf. above [3.2.1]):

tuva ka haya apara yadi-maniyaiy Siyata
ahaniy jiva uta marta artava ahaniy
avana data paridiy taya Auramazdd
niyastaya ...

martiya haya avand datd pariyaita taya
Auramazda nistdya ... hauv uta jiva
siyata bavatiy uta marta artava bavatiy

You who (come) hereafter, if you think:
Let me be happy (while) alive and
fotlower of Order (when) dead! (then)
behave according to that Law which
Ahuramazda established ...

The man who behaves according to that
Law which Ahuramazda established ... he
becomes both happy (while) alive and
follower of Order (when) dead.®®

From the Avesta compare Y. 71.15-16:

... ustame uruuaése gaiiehe ....
ya@a vasi a§aum ida apho asauua

... at the last turn of (your) life ... as'you
desire, o follower of Order (= Zarathustra),
(already) here you shall be a follower of
Order.

69 Cf. Kerdir’s statement in his inscription at Nag3-e Rajab (19-21): ud ké kirbakkar an fraz 6
wahist Sawéd ud ké bazakkar an ¢ duSox *abganihéd ud ké kirbakkar hdd ud abar kirbag
new rawad oy im astwand tan husrawih ud abadih rasad u-§ oy astwand ruwan ardayih abar
rasad “And whoever does good, he goes forth to Paradise; and he who does evil, he *is
thrown into hell. And whoever does good and behaves well in good deeds, renown and
wealth will befall this material body of his, and blessedness will befall that material soul of
his.”
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pdraiia"ghe uruudanam paro cinuuato You shall convey (your) soul across the
rotiim vahistahe aphsus’® agauua jaso | bridge of the compiler to Paradise,
arriving a follower of Order.

and V. 5.61-62:

yezica aéte mazdaiiasna upairi aétam If these Mazdayasnians ... over this
iristam ... juuascit noit buuat asauua departed one, then neither will he be a
masascit noit baxsaite vahistahe anhsus | follower of Order (while) alive, nor will
‘ he partake of the Best Being (when)
dead.

The parallelisms in vocabulary and syntax in these examples is remarkable,
especially the use of the thematic subjunctive of the root ah- opposed to
forms of bav-:

artava ahaniy  ~ aphé asauua
artavda bavatiy —~ noit buuat asauua.

The main difference between the Avestan and the Old Persian realizations of
the formula is the shift of afauuan-/artavan- from ‘“here” to “beyond.”
Schematically we have as the consequence of behaving correctly:7!

‘WILL BE(COME) INLIFE  HAPPY DEAD HAPPY
OPers.  ahaniy Jiva Siyata marta artava
bavatiy jiva Siyata marta artava
Av. anghéo isa afauua  (ustame uruuaése vahistahe
gaiiehe) aghaus jaso
(noit) buuat Jjuuascit  afauua  mafascit (noit) baxsaite

vahisStahe aghjus

Ig this case the Rigveda has nothing comparable; as a matter of fact,
“rtavan essentially never modifies humans but only gods or super-human
beings (like the kavis of old)” (as put by S. Jamison).

70 The genitive for the accusative appears to be due to passages such as the next one (V. 5.61-
62). )

71 The Rigveda does not seem to have these particular formulas, although an “echo” is found
RV 1.77.1, where Agni is both immortal among mortals and followers of Order: yé mdrtyesv
ampyta rtava, héta ydjistha it kynéti devdn “Immortal (and) a follower of Order among the
mortals, the best-worshiping Libator, who makes the gods (come).”
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3.4.5. STAYING ON THE STRAIGHT PATH

Abiding by the Law, that is, by what has been established as true and
correct behavior, also means not leaving the straight path in rebellion against

the authorities, as expressed in DNa 58-60:

palim tayam rastam ma avaharda ma
stanbava

Do not renounce’? the straight path, do
not rebel!”

In the Avesta the “stralght/stralghtest path” is the one that leads to Paradise,”

cf. Y. 68.13:

razistahe pa6o aésamca vaédamca yo asti
razisto a asat vahistamca ahiim a§aongm

the search for and finding of the
straightest path, which is the straightest
one (leading) to Order and the Best Being
of the followers of Order.

Ahura Mazda is said to dwell on these paths, cf. Gathic Y. 33.5-6:

yasté visps.mazistam'* saraoSom zbaiia
auuanhané apano darago.jiiaitim a
x$aBram vaphdus managhé asat a arazis
pab6é yaésa Mazdi Ahuro $aéiti

and Y. 43.3:
at huuo vaphaus vahiié nd aibi jamiiat

Y2 nd araziis sauuagho pa6a sisoit
ahiia aghus astuuato managhasca

I who invoke your very greatest hearing at
the end of the road, having obtained long
life and the power of good thought, (and)
the straight paths (leading) to Order, on
which?S Ahura Mazda dwells.

Thus may that man come to what is better
than good, (he) who might teach us the
straightest paths of strengthening of the
corporeal existence and the spiritual one—

72 Cf. Av. auuagharaz- “to leave alone, renounce.”
73 In the Rigveda “straight/straightest paths (of Order)” are common, but there is little trace of

the moral metaphor of “staying on/straying from \he straxght path.”

Order” leads across duritd- “danger,”

Still, “the path of
of. RV 7.65.3: td bhurtpasav an1 tasya sétd, duratyétii

ripdve mdrtydya | rtdsya mitravaruna patha vam, apé nd ndvd duritd tarema “Those two are
binders of un-Order with many chains and for the evil man hard to avoid. May we on your
path of Order, o Mitra and Varuna, cross over dangers as over the waters on a ship!” and RV
10.133.6: ytdsya nah pathtf naydti visvani duritd “Lead us (o Indra) across all dangers on the
path of Order!”

74 The argument in Kellens-Pirart, III, 1991, p. 100 (with refs.) that the type of compound
visp3.mazi§ta- “greatest of all” is unusual in Iranian, is not quite correct, as the type is
frequent in Khotanese (bis$d-hvasta-, etc.).

75 1 now prefer: “the straight paths ... to (those) among whom Ahura Mazda dwells.”]
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haiiiong astis yang a.saeiti Ahuro ...
Mazda

" From the Rigveda cf. RV 10.85.23:

anpksard pjdvah santu pantha, yébhih
sdkhayo ydnti no vareyam

and RV 1.41.4-5:

sugdh pantha anpksard aditydsa ytam yaté

/...

ydm yajiidm ndyatha nara aditya rjina
patha [ prd vah sd dhitdye nasat |

(the straightest paths), on which,”® true
(and) passable (?), dwells Ahura Mazda.

“Let the roads be without thorns (and)
straight on which our friends go wooing.

Easy to walk (and) without thorns (is) the
road, o Adityas, for him who walks
according to Order ...

The sacrifice that you, o lords, o Adityas,
lead along the straight path, that will
come to your attention.”’

Losing the straight path is characteristic of the follower of the Lie (Y.

51.13):

ta draguuato maradaiti daena arazaos
haiBim

yehiid uruua xraodaiti cinuuatéo *paratau
akd

x'@is SiiaoOanais hizuuasca asahiia
nasuui pabo

Thereby the daéna of the follower of the
Lie ignores the true (formula) of the
straight (path), he whose soul laments in
view of the Bridge of the Compiler,’8
having lost the path of Order on
account of his own acts and (the words) of
(his) tongue.

and is also equated with having bad x"aranah (Yt. 10.105):

dusx’arand nasto razista

The one of bad glory, having lost the
straight (paths).

The evil-doers have also left or lost the straight path or are punished by

being diverted from it, as in Yz. 10.27

76 [See preceding note.]

(cf. Yt. 10.78 cited above, no. 5):

77 Note the connection of both Av. daénd- ~ Olnd. dhi- with “path.”

78 Note V. 19.30 hdu ... Jasaditi spanauuaiti “She (the daéna-) ... comes, with (her) dogs,” and
RV 10.14.11 yaii te Svanau yama raksitarau, ... pathirdksi “your two guardian dogs, o Yama,
... who guard the path.”
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Y6 dajhus rqxsiiqibiid para razistd who takes away the straightest (paths)
baraiti paiti x"arand varaiieiti apa of the *rebellious land, (who) *turns the
varabraynam baraiti glories away, carries away the resistance-

smashing ability.

In the Rigveda we have the corresponding notion of the “path of Order,”
which is also “straightest” in RV 1.79.3 rtdsya pathibhi rdjisthaih, as well as
the notion of the evil-doers’ not being able to go along this path (RV 9.73.6):

dpdnakgcfso badhird ahdsata rtdsya The blind (and) deaf have fallen behind.
pdntham nd taranti duskftah The evil-doers cannot traverse the road of
Order

Although none of the formulas have the same or semantically equivalent
verbs the “moral metaphor” is typically Avestan, and the Old Persian formula
may therefore express the Avestan concept. Some doubt must remain,
however, as the “straight path” is also found in Near Eastern literature, e.g.,
Code of Hammurapi (1792-1750 B.C.E.), col. 5: “When Marduk commanded
me to direct the people along the right path ...”; col. 48: “Lord Hammurabi
... has pleased Marduk, his lord, and secured the permanent welfare of the
people and led the land along the right path.”

“The idea of “straight” is further related to that of “true,” *“not false,”
discussed next [3.4.6].

3.4.6. THE KING AS KEEPER OF TRUTH AND PUNISHER OF FALSEHOOD
The main human keeper of truth and punisher of falsehood is, of course,

the king himself.”? Thus, in DB 4.44-45, Darius pronounces an oath that
what he has said in his inscription is the truth:
ima hasiyam naiy duruxtam This is true, not false.

Truth and falsehood feature prominently in DND 6-13:

va$na Auramazdéha avakaram amiy taya | By the greatness of Ahurmazda I am such
rastam dausti amiy mifa naiy dausta | that L am the friend of what is straight,

amiy ... I am not the friend of what is false ...

taya rastam ava mam kama martiyam What(ever) is straight, that is my wish. I

draujanam naiy dausta amiy am not a friend of a man who follows the
Lie.

With these passages we may compare an Avestan prayer, Y. 60.5:

79 On the Indo-European formulas involving “truth” see also Watkins, 1994, I, pp. 626-43.






